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Kiddush 1: 15
th

 February 2014 

 

Summary from previous week 

 

• Technically, Shabbat begins at sunset. Yet we light candles approximately 20 minutes 

before this time. 

 

• Shabbat comes in after a woman lights candles and recites the bracha (blessing). This 

is why it is necessary on Shabbat to light the candles first and then recite the bracha 

even though ordinarily one would recite the bracha before carry out the mitzvah.  

 

• Therefore, on a weekday Yom Tov (excluding Yom Kippur) where it is permissible to 

light candles in any case, the bracha should be recited before the candles are lit. 

 

• The Halachos Gedolos, quoted in the Shulchan Aruch points out that if Shabbat 

comes in with the lighting of the candles, the match used to light the candles cannot 

be blown out but must be left to burn out. Since we hold that Shabbat comes in with 

the recital of the bracha, after the candles are lit, for Shabbat candles the match may 

be blown out. 

 

• On Yom Tov however, when the bracha is recited first, the match must be left to go 

out by itself (even though one can light candles on Yom Tov, it is not permitted to 

extinguish them). 

 

• It is possible for a woman to stipulate that she is not bringing in Shabbat when she 

lights the candles in order that she can daven mincha after the candles have been lit. 

 

• If a man is lighting the candles, Shabbat does not begin until he recites Mizmor shir 

l’yom HaShabbat in the Kabbalat Shabbat service. 

 

• During the summer, the community may bring in Shabbat early provided that the 

candles are lit after Plag HaMincha. 

 

• If so, it is incumbent on individuals to bring in Shabbat at the same time as the 

community, unless the majority of the community are not in Shul. Therefore, even 

though a minority of the community may have brought in Shabbat long before 

sunset, it is permitted to drive home from work and bring in Shabbat shortly before 

sunset at home. 

 

• When Shabbat is brought in early in Shul, women should time candle lighting with 

mizmor shir l’yom hashabbat or at the very least, candles should be lit by the time 

the men return from Shul. 

   



 

Exodus 20:8 

Remember the Shabbat day to sanctify

 יום את זכור לומר תלמוד -  מנין ביום ,

Babylonian Talmud Tractate Pesachim

‘Remember the Shabbat day 

commencement. I know it only 

to the day? Because it is stated,

 

 מרכלו ,לקדשו השבת יום את זכור )'כ
  .בהבדלה וביציאתו היום בקידוש

 

Rambam, Laws of Shabbat 29:1 

It is a positive commandment 

statement, as [implied by Exodus

meaning, remember it with [words

must be made at the Sabbath's

with the Kiddush that sanctifies 

 

Shemiras Shabbos Kehilchaso 47:3

Only the Kiddush made on Friday night is obligated by the Torah. 

on Yom Tov, whether evening or morning, is a rabbinic obligation. In spite of this 

are applicable to Kiddush on Yom Tov evening as to 

 

Shulchan Aruch Orach Chaim 271:1

1 As soon as one arrives home

begin eating (2) immediately.  
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sanctify it. 

  א עמוד קו דף

,בלילה אלא לי אין .בכניסתו היין על זוכרהו -

Pesachim 106a 

 to sanctify it.’ [Meaning], remember

 of for the night, from where do we know

stated, ‘Remember the Shabbat day to sanctify

  א הלכה כט

כ שמות( שנאמר בדברים השבת יום את א לקדש
בקידוש בכניסתו ,וביציאתו בכניסתו לזכרהו וצריך

 

 from the Torah to sanctify the Sabbath

Exodus 20:8]: ‘Remember the Sabbath

[words of] praise [that reflect its] holiness.

Sabbath's entrance and at its departure: at the

 the day, and at its departure with Havdalah

Shemiras Shabbos Kehilchaso 47:3 

made on Friday night is obligated by the Torah. Kiddush 

on Yom Tov, whether evening or morning, is a rabbinic obligation. In spite of this 

on Yom Tov evening as to Kiddush on Friday evening (

  א סעיף רעא סימן

 .מיד) ב* ( לאכול> א<

Shulchan Aruch Orach Chaim 271:1 

 from synagogue on Friday evening (1) he should hasten to 

 

  ח פסוק כ פרק שמות

 :ְלַקְּדׁשֹו ַהַּׁשָּבת יֹום ֶאת זָכֹור

 

דף פסחים מסכת בבלי תלמוד
- לקדשו השבת יום את זכור

 .השבת

remember it over wine at its 

know that it also refers 

sanctify it.’  

כט פרק שבת הלכות ם"רמב
לקדש התורה מן עשה מצות
וצריך ,וקידוש שבח זכירת זכרהו

Sabbath day with a verbal 

Sabbath day to sanctify it’ – 

holiness. This remembrance 

 entrance [of Shabbat] 

avdalah.  

  ג:זמ ותכלהכ תבש תרימש

Kiddush on Shabbat morning or 

on Yom Tov, whether evening or morning, is a rabbinic obligation. In spite of this the same rules 

on Friday evening (see below 47:9). 

סימן חיים אורח ערוך שולחן
< א ימהר) א( לביתו כשיבא

1) he should hasten to 



 

 עדיף טפי ליה דמקדמינן כמה דכל כניסתו
 עד מלקדש להמתין יכול לאכול תאב אינו

 בשם א"ממ[ וכדלקמן ם"להרמב דאורייתא
 אורח ובפרט אורחים שאר או משרתים

 :המובחר מן מצוה לקיים רוצה שהוא

 

Mishnah Berurah 271:(1) 

(1) He should hasten to begin eating, etc.

perform the mitzvah to “remember” Shabbos i.e., make mention 

when it begins — for the earlier one makes Kiddush the better it is. As soon as Kiddush is 

made one is required to eat immediately, as is explained in 

 

If one has no appetite for eating immedia

becomes hungry. For having already made mention of Shabbos in synagogue during his 

prayer, he has thereby already fulfilled th

the Rambam, as below. [Magen Avraham

 

Consequently, it would seem that where a problem of domestic peace is involved or where 

there are servants or other guests in his home 

should not postpone the meal in any instance. For since these are d

may not hold them back from eating because he desires to perform the mitzvah of eating 

the Shabbos meal in a better form i.e., with an appetite. 

  

We see from this that reciting the 

One should initially eat his Shabbos meals with an appetite; this obligation makes it 

permissible to wait until he is hungry if the Kiddush is only 

 

ùåãé÷ äæ )á"é íùá áùø"à:( 

 

Turei Zahav (Taz) Orach Chaim 2

He should hasten to begin eating, etc.

permitted to eat on Shabbos wi

Shemiras Shabbos Kehilchaso 47:

According to other authorities

Kiddush, one cannot fulfil their o

only with the text of Kiddush wh
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  א ק

כניסתו תחלת בעת שבת שיזכור כדי לקדש] א[ היינו
אינו ואם ה"בהג ג"ס ג"רע מןבסי כמבואר מיד 

דאורייתא ע"המ בזה ויוצא נ"בבהכ בתפלתו השבת
משרתים בביתו לו שיש או בית שלום משום בזה דיש 
שהוא בשביל לעכבם יוכל לא עליו מוטלים דהם דכיון

He should hasten to begin eating, etc. I.e., one should hasten to make Kiddush so as to 

perform the mitzvah to “remember” Shabbos i.e., make mention of it in Kiddush at the time 

for the earlier one makes Kiddush the better it is. As soon as Kiddush is 

made one is required to eat immediately, as is explained in 273:3.  

If one has no appetite for eating immediately, he may delay making Kiddush until he 

becomes hungry. For having already made mention of Shabbos in synagogue during his 

prayer, he has thereby already fulfilled the Torah commandment of Kiddush

agen Avraham citing the Rama]  

Consequently, it would seem that where a problem of domestic peace is involved or where 

there are servants or other guests in his home — especially a guest who is poor 

should not postpone the meal in any instance. For since these are dependent upon him, he 

may not hold them back from eating because he desires to perform the mitzvah of eating 

the Shabbos meal in a better form i.e., with an appetite.  

eciting the text of Kiddush over wine is only a 

ly eat his Shabbos meals with an appetite; this obligation makes it 

permissible to wait until he is hungry if the Kiddush is only rabbinically obligated.

  א ק"

íãå÷ êùçúù .øúåîå ìåëàì úáùá ìò éãé ùåãé÷

271:<1)> 

He should hasten to begin eating, etc. even if it is before night

ith this Kiddush.  

 

Shemiras Shabbos Kehilchaso 47:4 

s, after the Men of the Great Assem

obligation of Kiddush in the Tefillah [M

hich they fixed. 

ק"ס רעא סימן ברורה משנה
היינו -' וכו לאכול ימהר) א(

 לאכול צריך שקידש ומכיון
השבת את זכר שכבר שירעב
 דהיכא נראה מ"ומ] ע"הרמ
דכיון וניגו בכל יאחר לא עני

I.e., one should hasten to make Kiddush so as to 

of it in Kiddush at the time 

for the earlier one makes Kiddush the better it is. As soon as Kiddush is 

tely, he may delay making Kiddush until he 

becomes hungry. For having already made mention of Shabbos in synagogue during his 

e Torah commandment of Kiddush according to 

Consequently, it would seem that where a problem of domestic peace is involved or where 

especially a guest who is poor — one 

ependent upon him, he 

may not hold them back from eating because he desires to perform the mitzvah of eating 

over wine is only a rabbinic requirement. 

ly eat his Shabbos meals with an appetite; this obligation makes it 

abbinically obligated.  

"ס רעא סימן חיים אורח ז"ט
÷éôàå 'íãå -. מיד לאכול) א(

tfall. In addition, it is 

 

  ג:זמ ותכלהכ תבש תרימש

mbly fixed the text of 

Maariv on Friday night], 
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 ב סעיף רעא סימן חיים אורח ערוך שולחן

 דאיתקש) ג* ( משום, )בזמן התלויה עשה מצות' פי( גרמא שהזמן עשה מצות שהוא פ"אע בקידוש חייבות נשים

 ומוציאות> ב< ב) ד( בזכירה איתנהו בשמירה ואיתנהו הואיל נשי והני) יב, ה דברים( לשמור) ח, כ שמות( זכור

 .כמותם) ו( התורה מן וחייבות הואיל) ה( האנשים את

Shulchan Aruch Orach Chaim 271:2 

2 Women are obligated to recite Kiddush even though it is a גרמא שהזמן עשה מצות  (a positive 

time bound commandment) which women are usually not responsible to keep. For the two 

commandments of Shabbos, (3) Zachor (Shemos 20:8) – ‘Remember the Shabbos day’ and 

Shamor (Devarim 5:12) – ‘Keep the Shabbos day’ are equated to each other; therefore, 

women who are obligated in the commandment of Shamor (keeping from transgressing the 

laws of Shabbos) are obligated to the commandment of Zachor (remembering the Shabbos 

by reciting Kiddush at its onset). Women, therefore, (4) may recite Kiddush for men, 

thereby freeing them of their obligation, (5) since they have the same Torah obligation to 

recite Kiddush (6) as men. 

 

  ג ק"ס רעא סימן ברורה משנה

 לקדשו השבת יום את ושמור הראשונות בדברות האמור לקדשו השבת יום את דזכור - לשמור זכור דאיתקש) ג(

 שמירה על קאי ושמור ל"וכנ דקידוש ע"מ על קאי וזכור נאמרו אחד בדבור שניהם אחרונות בדברות האמור

 הזמן שאין בין גרמא זמן בין חלוק אין ת"ל דבמצות מוזהרות נשים גם בודאי מלאכה שבאיסור וכשם ממלאכה

  .מצוות נשים גם דזכור בעשה כן גרמא

Mishnah Berurah 271:(1) 

 (3) Zachor and Shamor are equated. For “Remember the Shabbos day to sanctify it” 

written in the First Commandments and “Keep the Shabbos day to sanctify it” of the Second 

Ten Commandments were both miraculously spoken by God in one pronouncement. Now, 

“Remember...” refers to the positive commandment of making Kiddush (as above), while 

“Keep...” refers to refraining from doing work. Just as the prohibition against work certainly 

applies to women as well (for in negative commandments there is no difference between a 

commandment which is dependent upon a time factor and one which is not), so are women 

obligated in the positive commandment of “Remember....”  

  

 .דאורייתא ומפיק דרבנן אתי דלא האשה את מוציא אינו דקטן ופשוט] ד[

 

It is thus obvious that a child cannot make Kiddush for a woman, for the rule is that a 

person who has a Rabbinic obligation to make a blessing cannot make the blessing for 

someone who is obligated to that blessing by Torah law.  
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 דמכיון אחזקה סמכינן לא דאורייתא דבמילי שערות שתי הביא לא שמא חיישינן שנה ג"י בן הוא אם ואפילו

  .ה"ל סימן מ"בח ש"כמ זקנו שיתמלא עד] ה[ שערות סימני לכלל הגיע שנים לכלל שהגיע

  

Even if he is thirteen years of age we must still fear that perhaps he has not attained 

puberty. For when it affects Torah matters the presumption (Niddah 46a) that once a child 

has reached the age of thirteen he has attained actual puberty i.e., he has grown facial hair 

[Sha’ar HaTziyun 5] cannot be relied upon — until his beard is fully grown, as in Choshen 

Mishpat, Sec. 35.  

  

 תכוין ולא סופו ועד מראשו במלה מלה עמו תאמר בעצמה לקדש יודעת אינה ואם לעצמה האשה תקדש ולכן 

 הקידוש בעת לפניה גם מונח יין או פת שיהא נכון בעצמה הקידוש אומרת שהיא כיון זה ובאופן] ו[ בקידושו לצאת

 הוא אם אפילו מועילה זו ועצה שלו בקידוש יוצאת שאינה כיון בידו הפת או הכוס אוחז שהנער מה על תסמוך ולא

 ידי יצאה כבר ל"הנ א"המ דלדעת התפללה אם אבל] ז[ ערבית תפלת האשה התפללה בשלא ז"וכ. ביותר קטן

 בספר כתב. להוציאה שיכוין דהיינו בקידוש כ"אח שיוציאה שנים ג"י בן נער על לסמוך יש בזה דאורייתא קידוש

 :משתמעי לא קלי דתרי כאחת יקדשו לא ביתם בני להוציא רוצים אם אנשים שני ר"א

  

Consequently, a woman should recite the Kiddush herself. If she does not know how to 

recite the Kiddush by herself and only a child is present, she should say it with the child 

word by word from beginning to end, being careful not to intend to fulfill her obligation by 

that Kiddush which the child recites. In this case it would be proper, since she is saying the 

Kiddush for herself, that there also be bread or wine before her during the Kiddush. She 

should not rely on the fact that the child holds in his hand a cup of wine or bread, since she 

is not fulfilling her obligation by that Kiddush which he recites. (This solution is effective 

even if the child is extremely young.)  

 

But this all refers to where the woman did not pray Ma’ariv. However, if she did pray, when 

according to the above opinion of the Magen Avraham she has already fulfilled her Torah 

obligation to make Kiddush, in this case, a thirteen-year-old boy may be relied upon to 

make Kiddush for her (i.e., where he has an intention while reciting the Kiddush that she 

fulfill her obligation by it). The Eliyah Rabbah writes that two men who wish to make 

Kiddush for their families should not make Kiddush for them at the same time, for two 

simultaneous voices are inaudible.  


