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Introduction: Islam, Muhammad and the Redaction of the Qur’an 
 
Islam 
Islam is a monotheistic and Abrahamic religion articulated by the Qur'an, a religious text considered by its 
adherents to be the verbatim word of God (Allāh), and for the vast majority of adherents, by the teachings 
and normative example (called the sunnah, composed of accounts called hadith) of Muhammad. 
 
Muslims believe that God is one and incomparable and that the purpose of existence is to worship God. 
Nearly all Muslims consider Muhammad to be the last prophet of God. 
 
Muhammad 
Muhammad ibn ʿAbdullāh (c. 571 – 632 CE), is considered by Muslims to be the last messenger and prophet 
sent by God to guide humanity to the right way. Muslims believe that Muhammad is the final prophet sent 
by God; and the Quran, which is the central religious text of Islam, was revealed to Muhammad by God. 
According to Muslims, he was sent to restore Islam, which they believe to be the unaltered original 
monotheistic faith of Adam, Ibrahim (Abraham), Musa (Moses), Isa (Jesus), and other prophets. The religious, 
social, and political tenets that Muhammad established in the light of Qur’an became the foundation of Islam 
and Islamic civilisation. 
 
The Redaction of the Qur’an. 
The Qur’an (literally meaning "the recitation") is the central religious text of Islam, which Muslims believe to 
be a revelation from God to Muhammad through the angel Jibril (Gabriel) over a period of approximately 23 
years, beginning on 22 December 609 CE, when Muhammad was 40 and concluding in 632, the year of his 
death.  
 
Islamic tradition relates that Muhammad received his first revelation in the Cave of Hira (around 2 miles 
from Mecca) during one of his isolated retreats to the mountains. Thereafter, he received revelations over 
a period of 23 years. According to hadith (commentary on the Qur’an – see beow) and Muslim history, after 
Muhammad immigrated to Medina and formed an independent Muslim community, he ordered many of his 
companions to recite the Quran and to learn and teach the laws, which were revealed daily. 
 
Muslims regard the Qur’an as the most important miracle of Muhammad, a proof of his prophet-hood and 
the culmination of a series of divine messages that started with the messages revealed to Adam and ended 
with Muhammad. 
 
According to the traditional narrative, several companions of Muhammad served as scribes and were 
responsible for writing down the revelations. Shortly after Muhammad's death, the Quran was compiled by 
his companions who wrote down and memorized parts of it. These codices had differences that motivated 
the Caliph Uthman (644 – 656 CE) to establish a standard version now known as Uthman's codex, which is 
generally considered the archetype of the Qur’an known today. This was redacted around 650 CE, 18 years 
after the death of Muhammad. The issues of the authenticity of this codex will be discussed further below. 
 
Hadith 
A hadith is one of various reports describing the words, actions, or habits of the Islamic prophet, Muhammad. 
The term comes from the Arabic meaning a "report", "account" or "narrative". Hadith are second only to the 
Quran in developing Islamic jurisprudence and regarded as important tools for understanding the Quran and 
commentaries written on it. Some important elements of traditional Islam, such as the requirement to pray 
five times a day are mentioned only in the hadith. 
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Isra'iliyyat 
The Isra'iliyyat is the body of narratives originating from Jewish and Christian traditions, rather than from 
other well-accepted sources that quote the Islamic prophet Muhammad. These narratives are found mainly 
in works of Qur'anic commentaries and history compilations. They contain information about earlier 
prophets mentioned in the Bible and the Qur'an, stories about the ancient Israelites, and fables allegedly or 
actually taken from Jewish sources. 
 
Muslim scholars generally classify the narratives of the Isra'iliyyat into three categories: 
 

 Those considered to be true because the revelation to Muhammad confirms them. 

 Those considered to be false because the revelation to Muhammad rejects them. 

 Those not known to be either true or false. 
 

Problems with the redaction of the Qur’an 
 
Muslim sources describe a process of revelation which is both oral and piecemeal. The revelation is 
transmitted orally by Gabriel to Muhammad, who recites it, and has scribes write it down.  
 
Modern copies of the Qur’an are based on Uthman's codex (redacted around 650 CE) and are remarkably 
uniform with regard to the text. Yet the codex is itself a revised edition compiled after Muhammad’s death 
and there are remaining fragments of Koranic texts that which show significant disparity. 
 
The Koran: A Very Short Introduction, Michael Cook, Oxford University Press, pp. 119 - 120 
According to a narrative quoted by Dānī, one of the Companions of the Prophet came to Uthman and 
complained to him of the sharp divergences in Koranic recitation that had appeared among the Muslims - 
just as had been the case, he warned, among the Jews and Christians before them.  
 
Uthman thereupon requested Hafsa, one of the Prophet’s widows, to send him the leaves she had in her 
possession, which she did. He appointed a group of five, and instructed them to copy these leaves into a 
single volume, monitoring the text as they went. The five were usually able to resolve their mutual 
disagreements among themselves, but a dispute about the exact form of a certain word had to be referred 
to Uthman.  
 
Their work was not, however, confined to transcribing the leaves supplied to them by Uthman. One of their 
number recollected hearing from the Prophet a certain verse (Q9:128 in our text), but could find no one who 
knew it until he consulted a certain Khuzayma [apparently one of Muhammad’s fathers-in-law]; the verse 
was then included. Once the work was completed, Uthman returned the leaves to Hafsa.  
 
A parallel version of the same narrative tells us that he then sent out a copy of the new text to each of the 
provinces, and ordered all others to be destroyed. One thing this particular account fails to tell us is which 
provinces received copies. Dānī states that they were sent to Kufa, Basra, and Damascus, while one remained 
in Medina; he adds that a less reliable tradition extends the list to Mecca, Yemen, and Bahrayn. 
 
The problem with this assessment is that there are examples of significant discrepancy in the text of the 
Qur’an. Yet older manuscripts contain even greater variations. 
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The Koran: A Very Short Introduction, Michael Cook, Oxford University Press, pp. 122 
There are also variants to be found in early Koranic manuscripts. The oldest securely dated complete Korans 
we possess date only from the ninth century. There are, however, numerous fragments which, though 
resistant to precise dating, are clearly older; the earliest of them are generally thought to go back at least to 
the early eighth century, and perhaps to the seventh. … There is accordingly evidence that, in the period 
after Uthman, things were more complicated than the story of his establishment of the canonical text would 
suggest. This, however, is hardly surprising. Let us now turn to the period prior to his redaction. Here we 
have only the narratives and variants preserved in the literary sources to go on, as no first-hand attestation 
of the Koranic text seems to survive for this period. Taken as a whole, our sources yield disconcertingly 
different pictures of the prehistory of the Uthmanic text. … 
 
Most narratives make Uthman little more than an editor, but there are some in which he appears very 
much as a collector, appealing to people to bring him any bit of the Koran they happen to possess. They 
respond by turning in texts on tablets, shoulder blades of animals, and stripped palm-branches. … We thus 
face serious contradictions in our source material regarding two issues: who collected the Koran, and what 
it was collected from. In historical terms, the differences between the rival accounts are not trivial.  
 

Claims of Authenticity from the Qur’an 
 
Qur’an, The Elevations 7:157 
Those who follow the Messenger, the Unlettered Prophet, whom they find mentioned in the Torah and the 
Gospel in their possession. He directs them to righteousness, and deters them from evil, and allows for them 
all good things, and prohibits for them wickedness, and unloads the burdens and the shackles that are upon 
them. Those who believe in him, and respect him, and support him, and follow the light that came down 
with him-these are the successful. 
 

 

The influence of Al-Samawal al-Maghribi (Morocco, d. 1175) 
 

Al-Samaw’al ben Yahūdā al-Maghribī al-Isrā’īlī specialised in medicine and mathematics, and he later 
practiced medicine in Iraq, Syria, Kurdistan, and Azerbaijan. As a youth Al-Samaw’al He finally settled in 
Maragha in Northwest Persia, and it was there that he converted to Islam, although he concealed this for 
many years in fear of offending his father who was a Rabbi from Fez, Morocco. He then openly embraced 
Islam in 1163 after he had a dream telling him to do so.  
 
As part of his conversion to Islam, he wrote a famous polemic in Arabic debating Judaism known as Ifḥām al-
Yahūd (Confutation of the Jews) or in Spanish Epistola Samuelis Maroccani and later known in English as 
‘Silencing the Jews’ and was edited and translated by Moshe Perlmann and published in 1964 in the 
Proceedings of the American Academy for Jewish Research (vol. 32). 
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Specific claims in Tanach and their refutations 
 

Claim 1: The Torah predicts the rise of Muhammad as a future prophet 
 

  יח פרק דברים
י( יד) ם כִּ ה ַהּגֹויִּ ר ָהֵאלֶּ ל אֹוָתם יֹוֵרש ַאָתה ֲאשֶּ ים אֶּ ל ְמֹעְננִּ ְשָמעּו יםֹקְסמִּ  ְואֶּ יָך ְיֹקָוק ְלָך ָנַתן ֵכן לֹא ְוַאָתה יִּ  ֵמַאֶחיָך ִמִקְרְבָך ָנִביא( טו) :ֱאֹלהֶּ

ר ְכֹכל( טז) :ִתְשָמעּון ֵאָליו ֱאֹלֶהיָך ְיֹקָוק ְלָך ָיִקים ָכֹמִני ם ָשַאְלתָ  ֲאשֶּ יָך ְיֹקָוק ֵמעִּ ת ְשֹמעַ לִּ  ֹאֵסף לֹא ֵלאֹמר ַהָקָהל ְביֹום ְבֹחֵרב ֱאֹלהֶּ  קֹול אֶּ

ת ֱאֹלָהי ְיֹקָוק ה לֹא ַהזֹאת ַהְּגֹדָלה ָהֵאש ְואֶּ ְראֶּ ר( יז) :ָאמּות ְולֹא עֹוד אֶּ יבּו ֵאָלי ְיֹקָוק ַויֹאמֶּ ר ֵהיטִּ ֵברּו ֲאשֶּ  ִמֶקֶרב ָלֶהם ָאִקים ָנִביא( יח) :דִּ

 :ֲאַצֶּוּנּו ֲאֶשר לכָ  ֵאת ֲאֵליֶהם ְוִדֶבר ְבִפיו ְדָבַרי ְוָנַתִתי ָכמֹוָך ֲאֵחיֶהם

 

Devarim 18:14 – 18 
14. For these nations, which you are to possess, hearken to diviners of [auspicious] times and soothsayers, 
but as for you, the Lord, your God, has not given you [things] like these. 15. A prophet from among you, 
from your brothers, like me, the Lord, your God will set up for you you shall hearken to him. 16. According 
to all that you asked of the Lord, your God, in Horeb, on the day of the assembly, saying, "Let me not continue 
to hear the voice of the Lord, my God, and let me no longer see this great fire, so that I will not die." 17. And 
the Lord said to me, "They have done well in what they have spoken. 18. I will set up a prophet for them 
from among their brothers like you, and I will put My words into his mouth, and he will speak to them all 
that I command him. 
 

  טו פסוק יח פרק דברים י"רש
 :לנביא מנביא וכן, תחתי לך יקים מאחיך מקרבך שאני כמו - כמוני מאחיך מקרבך( טו)

Rashi on Devarim 18:15 
[A PROPHET] FROM AMONG YOU, FROM YOUR BROTHERS, LIKE ME: This means: Just as I am among you, from your 
brothers, so will He set up for you [another prophet] in my stead, and so on, from prophet to prophet. 
 
Claim 
Al-Maghribī identified Muhammad as the subject of this verse. He believed that in this context the “brothers” 
of the Israelites meant the Ishmaelites, his logic was that because the word used for brothers is singular it 
had to mean a brother tribe. He went on to say that if the Jews claim this word is mentioned elsewhere in 
the Bible regarding the Israelites, then reply, “the same word was also used to refer to the Edomites, children 
of Esau in Deut. 2:4″. 
 
Refutation 
The word אחי appears 94 times in the last 4 books of the Torah, yet it never once describes the descendants 
of Ishmael. 53 times it describes fellow Jews, 30 times it describes biological brothers, 8 times it describes 
tribesmen 12 Jewish tribes and 3 times it describes Edomites. 
 
Al-Maghribi correctly states that the Torah refers to the Edomites as brothers, but he fails to mention that 
each time it says “brother” the text goes on to explicitly name them as “the Edomites”. In the absence of 
this name, like in our verse, brother only ever refers to the Children of Israel. Critically however, even if we 
were to use al-Maghribi’s logic, the brother of Israel (meaning Jacob) is Edom, not Ishmael. His theory that 
the use of brother in the singular infers tribe takes advantage of the reader’s ignorance of Hebrew which 
often uses the singular collectively. A mere twelve verses earlier the Torah states, “When the Levite [singular] 
will come from one of your cities”, yet this verse is clearly referring to the Levites collectively. So too in our 
verse, the word brother is used collectively to refer to the Israelites. This verse like the ones before and after 
it, is not documenting an individual prophet, but promising there will be future Jewish prophets and 
providing the criteria to identify them. 
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Claim 2: The Torah refers to Moses, Jesus and Muhammad as prophets 
 

  ב פסוק לג פרק דברים
יעַ  ָלמֹו ִמֵשִעיר ְוָזַרח ָבא ִמִסיַני ְיֹקָוק ַויֹאַמר ְבֹבת ְוָאָתה ָפאָרן ַהרמֵ  הֹופִּ ש ֵמרִּ ינֹו ֹקדֶּ ימִּ  :ָלמֹו ָדת ֵאש מִּ

Devarim 33:2 
He said: "The Lord came from Sinai and shone forth from Seir to them; He appeared from Mount Paran 
and came with some of the holy myriads; from His right hand was a fiery Law for them.  
 
Claim 
Al-Maghribi also considered this to be a reference to Moses, Jesus and Muhammad. It speaks of God sending 
a prophet to Sinai (Moses), then another to the village of Se’ir near Jerusalem (Jesus) and the last prophet 
was sent to Paran, where Ishmael settled (Muhammad). 
 
Refutation 
The word  ַיע יעַ י He appeared”, is written in the past tense, if it would have read“ ,הֹופִּ ֹופִּ , “He will appear” it could 
allude to an event that is yet to occur (e.g. a prophet in Paran). But the verse uses the past tense because it is 
describing God descending from heaven to give the Torah on Mount Sinai, an event that had already occurred. 

 
Claim 3: Isaiah describes Muhammad as the ‘chosen one’ 

 
  יג פסוק כה פרק בראשית

ְשָמֵעאל ְבֵני ְשמֹות ְוֵאלֶּה ְשֹמָתם יִּ ְשָמֵעאל ְבֹכר ְלתֹוְלֹדָתם בִּ ְבָשם ְוַאְדְבֵאל ְוֵקָדר ְנָבֹית יִּ  :ּומִּ

 
Genesis 25:13 
And these are the names of the sons of Ishmael by their names, according to their births: the firstborn of 
Ishmael was Nebaioth, and Kedar and Adbe'el and Mibsam. 
 

  מב פרק ישעיהו
י ֵהן( א) ְתָמְך ַעְבדִּ י ָרְצָתה יִריְבחִ  בֹו אֶּ י ַנְפשִּ י ָנַתתִּ ְשָפט ָעָליו רּוחִּ ם מִּ יא ַלּגֹויִּ ְצַעק לֹא( ב: )יֹוצִּ ָשא ְולֹא יִּ יעַ  ְולֹא יִּ י( ו) ...: קֹולֹו ַבחּוץ ַיְשמִּ  ֲאנִּ

יָך ְיֹקָוק ק ְקָראתִּ דֶּ ָך ְוַאְחֵזק ְבצֶּ ָצְרָך ְבָידֶּ ְפֹקחַ ( ז: )ּגֹוִים ְלאֹור ָעם ִלְבִרית ְוֶאֶתְנָך ְואֶּ ם לִּ ְורֹות ֵעיַניִּ יא עִּ ַמְסֵּגר ְלהֹוצִּ יר מִּ ֵבית ַאסִּ א מִּ לֶּ  ֹיְשֵבי כֶּ

ְך ימּו( יב) :ִיְצָוחּו ָהִרים ֵמרֹאש ֶסַלע ֹיְשֵבי ָיֹרּנּו ֵקָדר ֵתֵשב ֲחֵצִרים ְוָעָריו ִמְדָבר ִיְשאּו( יא) ...: ֹחשֶּ ָלתֹו ָכבֹוד ַליֹקָוק ָישִּ ים ּוְתהִּ יִּ ידּויַ  ָבאִּ : ּגִּ

בֹור ְיֹקָוק( יג) יש ֵיֵצא ַכּגִּ ְלָחמֹות ְכאִּ יר מִּ ְנָאה ָיעִּ יעַ  קִּ יחַ  ַאף ָירִּ ְתַּגָבר ֹאְיָביו ַעל ַיְצרִּ  : יִּ
Isaiah 42:1-13  
1. Behold My servant I will support him, My chosen one, whom My soul desires; I have placed My spirit upon 
him, he shall promulgate justice to the nations. 2. He shall neither cry nor shall he raise [his voice]; and he shall 
not make his voice heard outside. … 6. I am the Lord; I called you with righteousness and I will strengthen your 
hand; and I formed you, and I made you for a people's covenant, for a light to nations. 7. To open blind eyes, 
to bring prisoners out of a dungeon, those who sit in darkness out of a prison. … 11. The wilderness and its 
cities shall raise [their voices]; Kedar shall be inhabited with villages; those who dwell on bedrock will exult, 
they shall shout from the mountain peaks. 12. They shall give glory to the Lord, and they shall recite His praise 
on the islands. 13. The Lord shall go out like a hero; like a warrior shall He arouse zeal; He shall shout, He shall 
even cry, He shall overpower His foes. 
 
Claim 
Muslim linguist Shibli Zaman claims that this verse speaks of Muhammad as the beloved of God and God’s 
messenger who will bring down a law to be awaited in the isles and who “shall not fail nor be discouraged 
till he has set judgement on earth”. Verse 11, connects the awaited one with the descendants of Kedar, who 
according to Genesis 25:13 was the second son of Ishmael, the ancestor of Prophet Muhammad. 
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Refutation 
While this chapter doesn’t specify the ‘servant’ or the ‘chosen one’, there are other verses in Nach which 
refer to God’s ‘Chosen One’ and the concept of being a ‘light to the nation’. They always refer to Israel. 
 

  ד פסוק קלה פרק תהלים
י ְשָרֵאל ָיּה לֹו ָבַחר ַיֲעֹקב כִּ ְסגָֻלתֹו יִּ  :לִּ

Psalms 135:4 
For God chose Jacob for Himself, Israel for His treasure. 
 

  ג פסוק ס פרק, ו פסוק מט פרק, ד פסוק מה פרק ישעיהו
ְקָר  ְבִחיִרי ְוִיְשָרֵאל ַיֲעֹקב ַעְבִדי ְלַמַען ָך ְלָך אָואֶּ ְשמֶּ י ְולֹא ֲאַכְנָך בִּ ר...  :ְיַדְעָתנִּ ְהיֹוְתָך ָנֵקל ַויֹאמֶּ י מִּ ד לִּ בֶּ ים עֶּ ת ְלָהקִּ ְבֵטי אֶּ  ונצירי ַיֲעֹקב שִּ

ְשָרֵאל ּוְנצּוֵרי יב יִּ יָך ְלָהשִּ ְהיֹות ּגֹוִים ְלאֹור ּוְנַתתִּ י לִּ ץ ְקֵצה ַעד ְישּוָעתִּ ים ְלאֹוֵרְך גֹוִים ְוָהְלכּו... : ָהָארֶּ  :ַזְרֵחְך ְלֹנַגּה ּוְמָלכִּ
 

Isaiah 45:4, 49:6, 60:3 
For the sake of My servant Jacob and Israel, My chosen one, and I called to you by your name; I dubbed you, 
yet you have not known Me. … And He said, "It was insufficient for you to be My servant, to establish the tribes 
of Jacob and to bring back the ruins of Israel; but I will make you a light of nations, so that My salvation shall 
extend until the ends of the earth." … Nations will go by your light and kings by the brilliance of your shine. 
 
Even if you ignore the other pesukim, the attempt to link the prophecy of Kedar to Muhammad’s lineage is 
wishful thinking. Isaiah 42:11 is actually a vision of the tent dwellers of Kedar building permanent cities and 
villages at the time the world comes to recognize the sovereignty of God. 

 
Claim 4: Chabakuk describes Muhammad coming from Mecca to Medina with God’s help 

 

  ג פסוק ג פרק חבקוק
ֵתיָמן ֱאלֹוּהַ  ָלה ָפאָרן ֵמַהר ְוָקדֹוש ָיבֹוא מִּ ָסה סֶּ ם כִּ ָלתֹו הֹודֹו ָשַמיִּ ץ ָמְלָאה ּוְתהִּ  : ָהָארֶּ

Chabakuk 3:3 
God will come from Teman; the Holy One from Mount Paran, with everlasting might. His glory covered the 
heavens and His splendour filled the earth. 
 

  ג פסוק ג פרק חבקוק י"רש
 ישראל של חיבתן( פועל א"ס) פועלו לעוררהו לפניו מבקש שהוא הראשון פעלו לפניו מזכיר הוא עכשיו - יבוא מתימן אלוה( ג)

 כדאמר ישמעאל - פארן :עשו - תימן :קבלוה ולא וישמעאל עשו על חזרת התורה את ליתן כשבאת' הראשוני' דורו' ופורענו
 :לישראל בסיני - הודו שמים כסה (:כא בראשית) פארן במדבר וישב

Rashi on Chabakuk 3:3 
GOD: The prophet now mentions before God His original deed, which he begs Him to revive - the deed of the 
love of Israel and the retribution of the first generations: When You came to give the Torah, You went around 
to Esau and Ishmael, and they did not accept it. TEMAN: Esau. PARAN: Ishmael, as Scripture states (Gen. 21:21): 
“And he dwelt in the desert of Paran.” HIS GLORY COVERED THE HEAVENS: at Sinai for Israel. 
 

Claim 
Some read the verse “[God’s help] came from [Tayma, an Oasis North of Medina], yea [Muhammad] from [Mecca, he 
travelled to Medina after being persecuted]. His glory covered the heavens and his splendour filled the earth” 
 

Refutation 
As the verse is clearly talking about God this mistranslation borders on idolatry. To begin with it spells out Allah 
in Hebrew and then names the Creator again as the Holy One. All Muslims would love to find the foretelling of 
Muhammad in the Torah, but we beg the reader not to switch verses that praise Allah to verses that praise 
Muhammad; For there is no greater insult to monotheism than the elevation of men to deities. 
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Claim 5: Shir HaShirim names Muhammad in Hebrew 
 

  טז פסוק ה פרק השירים שיר
כֹו ים חִּ ים ְוֻכלֹו ַמְמַתקִּ י זֶּה ַמֲחַמדִּ י ְוזֶּה דֹודִּ ִּם ְבנֹות ֵרעִּ  :ְירּוָשָל

Shir HaShirim 5:16 
His palate is sweet, and he is altogether desirable; this is my beloved, and this is my friend, O daughters of 
Jerusalem." 
 
Claim 
Zakir Naik, an Islamic preacher, and the founder and president of the Islamic Research Foundation. He is also 
the founder of the "comparative religion" Peace TV channel through which he reaches a reported 100 million 
viewers. He writes that: 
 

“Prophet Muhammad (pbuh) is mentioned by name in the Song of Solomon chapter 5 verse 16: 
‘Hikko Mamittakim we kullo Muhammadim Zehdoodeh wa Zehraee Bayna Jerusalem.’ – ‘His 
mouth is most sweet: yea, he is altogether lovely. This is my beloved, and this is my friend, O 
daughters of Jerusalem.’” 

 
Refutation 
If Zakir is suggesting a Hebrew word is the name of Muhammad it is essential he transliterates the word 
correctly. Unfortunately Zakir’s Hebrew isn’t correct, but as the other words he transliterates are also 
incorrect we believe this is a mistake made out of ignorance rather than intentionally misleading people. The 
text is completely different and is clearly not a reference to Muhammad, which in Hebrew is spelt מוחמד not 
 In Hebrew Machamadim simply means desirable. In Arabic, the same root means praised and so the .מחמדים
name Muhammad means “The most praised one.” Furthermore, Shir HaShirim is a poem that describes the 
love between the Jewish people and God. It describes how the Jewish people should love God to the point 
where their souls obsess for God, like a lovesick man who cannot stop thinking about a woman. In this verse, 
King Solomon is actually praising God. Therefore, suggesting that Muhammad is the subject of the text is 
akin to declaring that Muhammad and God are the same, which is idolatrous. 
 

Claim 6: Chaggai 2:7 
 

  ז פסוק ב פרק חגי
י ְרַעְשתִּ ת ְוהִּ ם ָכל אֶּ י ַהּגֹוִים ָכל ֶחְמַדת ּוָבאּו ַהּגֹויִּ ֵלאתִּ ת ּומִּ ת אֶּ  :ְצָבאֹות ְיֹקָוק ָאַמר ָכבֹוד ַהזֶּה ַהַביִּ

Chaggai 2:7 
And I will shake up all the nations, and they shall come [with] the precious things of all the nations. And I 
will fill this House with glory, said the Lord of Hosts. 
 
Claim 
The phrase ְמַדת ם ָכל חֶּ ַהּגֹויִּ  refers to Muhammad and should be translated as the ‘praised one (ie. The 
prophet Muhammad) of all of the nations.’  
 
Refutation 
As before, the root חמד means desired, not praised. This is Hebrew bible; it is intellectually dishonest and 
nonsensical to assume that Hebrew roots can be retrofitted into Arabic meanings.  
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Claim 7: The Akeidah 
 
While the Torah is unequivocal that Abraham is commanded to take Isaac for the Akeidah, the Qur’an does 
not specify which son should be chosen for this offering. 
 

  כב פרק בראשית
ר( ב) ת ָנא ַקח ַויֹאמֶּ ְנָך אֶּ ת בִּ יְדָך אֶּ ר ְיחִּ ת ָאַהְבתָ  ֲאשֶּ ְצָחק אֶּ ְך יִּ ל ְלָך ְולֶּ ץ אֶּ רֶּ ָיה אֶּ ים ַאַחד ַעל ָלהְלעֹ  ָשם ְוַהֲעֵלהּו ַהֹמרִּ ָהרִּ ר הֶּ יָך ֹאַמר ֲאשֶּ  :ֵאלֶּ

Genesis 22:2 
And He said, "Please take your son, your only one, whom you love, yea, Isaac, and go away to the land of 
Moriah and bring him up there for a burnt offering on one of the mountains, of which I will tell you." 
 

  ז סימן נה פרשה( וילנא) רבה בראשית
 וזה לאמו יחיד זה ל"א יחידך את ל"א בן זה אי לי אית בנין תרין ל"א, בנך את נא קח ממך בבקשה לו אמר' וגו בנך את נא קח ויאמר ז

 דבור כל על שכר לו וליתן בעיניו לחבבו כדי מיד לו גלה לא ולמה, יצחק את ל"א במעיא תחומין אית ל"א, אהבת אשר ל"א, לאמו יחיד

 .ודבור

Bereishis Rabbah 55:7 
AND HE SAID, "PLEASE TAKE YOUR SON ETC.” –He [God] said to him [Abraham]: Take, I pray you – I beg you – your son. 
He [Abraham] said to Him, “I have two sons.” He [God] said to him, “Your only one.” He said to Him, “This one 
is the only son of his mother, and that one is the only son of his mother.” He said to him, “Whom you love.” 
He said to Him, “Is there a limit to love?” He said to him, “Isaac.” Now why did He not disclose this to him at 
the beginning? To endear the commandment to him and to reward him for each and every expression. 
 
Qur’an 37 
83. Of his kind was Abraham. … 99. He said, “I am going towards my Lord, and He will guide me.” 100. “My 
Lord, give me one of the righteous.” 101. So We gave him good news of a pleasant boy. 102. Then, when he 
was old enough to accompany him, he said, “O My son, I see in a dream that I am sacrificing you; see what 
you think.” He said, “O my Father, do as you are commanded; you will find me, God willing, one of the 
steadfast.” 103. Then, when they had submitted, and he put his forehead down. 104. We called out to him, 
“O Abraham! 105. You have fulfilled the vision.” Thus We reward the doers of good. 106. This was certainly 
an evident test. 107. And We redeemed him with a great sacrifice. 108. And We left with him for later 
generations. 109. Peace be upon Abraham. 110. Thus We reward the doers of good. 111. He was one of Our 
believing servants. 112. And We gave him good news of Isaac, a prophet, one of the righteous. 113. And We 
blessed him, and Isaac. But among their descendants are some who are righteous, and some who are clearly 
unjust to themselves. 114. And We blessed Moses and Aaron. 115. And We delivered them and their people 
from the terrible disaster. 116. And We supported them, and so they were the victors. 117. And We gave 
them the Clarifying Scripture. 

 

Claim A 
God chose Ishmael and not Isaac to be taken by Abraham as an offering to God. 
 
Ishmael and Isaac: an essay on the divergent moral economies of the Qur'an and the Torah, 
M. Shahid Alam, Islamic Studies, Vol. 51, No. 2 (Summer 2012), pp. 139-154 
The Qur’an does not name the son in the near-sacrifice episode, whereas the Torah does so explicitly. As a 
result, early Muslim exegetes were divided in their opinion about the identity of the son involved in the near-
sacrifice episode, but over time they settled in favor of Ishmael. … 
 
This position also shows respect for what has been for several centuries the nearly unanimous position in 
Muslim scholarship on the identity of the intended victim in the Qur’an. Finally, we also believe that the 
Qur’anic evidence points strongly towards Ishmael as the sacrifice. 
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The grounds for this last claim are quite straightforward. The Qur’an’s narrative of the near-sacrifice begins 
with a prayer from Abraham, “Lord, grant me a righteous son.” If the son in question were Isaac, this would 
mean that Abraham’s first-born son, Ishmael, was not righteous. Since this is not a position that the Qur’an 
supports, we have to conclude that Ishmael was the son of the intended sacrifice.  
 
As if this were not enough, the Qur’an corroborates this. The verses that describe the near-sacrifice of 
Abraham’s son begin with a bushra (good news). In response to Abraham’s prayer for “a righteous son” God 
“gave him the good news that he would have a patient son.” Immediately, following the account of the near-
sacrifice, God gives Abraham a second bushra of a son that He identifies as Isaac. “We gave Abraham the 
good news of Isaac — a prophet and a righteous man...״ Since there is a temporal succession from the first 
to the second bushra, it seems unlikely that the reference in both cases is to Isaac. Ibn Kathlr, a leading 
exegete from the fourteenth century, also concludes that the first bushra must refer to Ishmael. 
 
Refutation A 
This argument contains circular reasoning and is not a proof of anything. While Islamic scholars may wish to 
assume the ‘son’ spoken about in the Qur’anic version of the Akeidah is in fact Ishmael, they are welcome 
to, but there is no basis for this position outside of their own scholarship. In fact, there are almost an equal 
number of Islamic scholars who believe that Isaac was the bound, rather than Ishmael.1 
 
Arguments by early Muslim scholars for Ishmael as the intended sacrifice include that Jews claim it is Isaac 
only because they are jealous that it was actually the ancestor of Arabs, Ishmael, and that the horns of the 
ram that was sacrificed instead hung in the Kaaba at one time.2 
 
Yet even the most authentic hadiths contradict each other regarding which son was to be sacrificed. Of the 
hadith directly transmitted from the Sahabah (companions of Muhammad), 38 of them name the boy as 
Isaac, while 28 name the boy as Ishmael.3 
 
Claim B 
In the Torah, Abraham hides the true intent of their ascent to Har HaMoriah from Isaac. In the Qur’an, 
Abraham consults with his son as to whether he wishes to be offered to God. This shows that the Qur’an’s 
account contains a greater level of care and morality. 
 
Refutation B 
Avraham was carrying out Hashem’s command. Had Yitzchak needed to know, he would have told him.  
 
  

                                                      
1 “Journeys in Holy Lands: The Evolution of the Abraham-Ishmael Legends in Islamic Exegesis” By Reuven Firestone, Chapter 16. 
2 The History of al-Tabari Vol. 2: Prophets and Patriarchs, Translated by William M Brinner, pp. 88-90. 
3 Al-‘Abbas ibn ‘Abd al-Muttalib (c. 567 – c. 653 CE) was a paternal uncle and Sahabi (companion) of Muhammad, just three 
years older than his nephew. A wealthy merchant, during the early years of Islam he protected Muhammad while he was in 
Mecca, but only became a convert after the Battle of Badr in 624 CE. He is quoted in a hadith saying that he heard Muhammad 
directly say that the boy that Abraham nearly sacrificed was Isaac, not Ishmael. His descendants founded the Abbasid Caliphate 
in 750CE. 
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Claim C 
In the Qur’an, the Akeidah was therefore a test for both father (Abraham) and son (Ishmael) whereas 
rabbinic sources only describe it as a test for Abraham. This implies that the Qur’an credits Ishmael more for 
he was aware that he would be the sacrifice, whereas the Torah’s version describes Isaac asking his father: 
 

  כב פרק בראשית
ַקח)ו(  ת ַאְבָרָהם ַויִּ ם ָהֹעָלה ֲעֵצי אֶּ ְצָחק ַעל ַוָישֶּ ַקח ְבנֹו יִּ ת ְבָידֹו ַויִּ ת ָהֵאש אֶּ ת ְואֶּ לֶּ ם ַוֵיְלכּו ַהַמֲאכֶּ ר( ז: )ַיְחָדו ְשֵניהֶּ ְצָחק ַויֹאמֶּ ל יִּ  ַאְבָרָהם אֶּ

יו ר ָאבִּ י ַויֹאמֶּ ר ָאבִּ י ַויֹאמֶּ נִּ נֶּ י הִּ ר ְבנִּ ֵנה ַויֹאמֶּ ים ָהֵאש הִּ ה ְוַאֵיה ְוָהֵעצִּ ר( ח) :ְלֹעָלה ַהשֶּ ים ַאְבָרָהם ַויֹאמֶּ ה ֱאֹלהִּ ְראֶּ ה לֹו יִּ י ְלֹעָלה ַהשֶּ  ַוֵיְלכּו ְבנִּ

ם  :ַיְחָדו ְשֵניהֶּ
Genesis 22:6-8 
6. And Abraham took the wood for the burnt offering, and he placed [it] upon his son Isaac, and he took into his 
hand the fire and the knife, and they both went together 7. And Isaac spoke to Abraham his father, and he said, 
"My father!" And he said, "Here I am, my son." And he said, "Here are the fire and the wood, but where is the 
lamb for the burnt offering?" 8. And Abraham said, "God will provide for Himself the lamb for the burnt offering, 
my son." And they both went together. 
 
Refutation C 

 

 37דף  ׳, כתוב בספר "עיטורי תורה" חלק זפולטוסקמ הכהן אלעזר ר׳ הרב
 ״כפליים ובספר? ה׳ ציווי את בשמחה עליו וקיבל שנה ל״ז בן אז היה הרי, ליצחק ולא לאברהם רק לנסיון נחשבה העקידה הולמ

 יכול ולא, להכותו והתחילו בנו את אוהבי. רצה ולא פשעו על שיודה רצח מכות אותו והכו שנתפס אחד מפושע מעשה מביא לתושיה״

 .עצמו מיסורי ומכאיבים מרגישים בנו שיסורי הרי. והודה נכנע, בנו יסורי על להבליג הפושע

 

 וכאן. מה׳ עזר בלי עצמו מתחזק כשהאדם רק נחשב ונסיון. מאליו התחזק אברהם אבל. לתמכו סעד צריך היה נח: רש״י אומר נח בפ׳

, השכינה - המקום, מרחוק ואף, לסעדו רצה שלא ממנו התרחק ה׳, עולם של מקומו ,השכינה - המקום, רחוקמ המקום את וירא: נאמר

  .לניסיון זאת לו נחשב לכן, בבחינה עמד ואף־על־פי־כן, לסעדו רצה שלא ממנו התרחק ה׳, עולם של מקומו

 
Claim D 
When Muslim extremists claim they are killing in the name of God, they are no different to Abraham listening 
to God’s instruction to kill his son. 
 
Refutation D 
God stopped Abraham from offering Isaac; the whole encounter was a test of faith. Terrorists carry through 
their actions. 
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Notes on the End of Prophecy 
 

  א עמוד יא דף סנהדרין מסכת בבלי תלמוד
 .קול בבת משתמשין היו כן פי על ואף, מישראל הקודש רוח נסתלקה - ומלאכי זכריה חגי האחרונים נביאים משמתו: רבנן תנו

Sanhedrin 11a 

The Rabbis taught in a Baraisa: When the latter prophets - Chaggai, Zechariah, and Malachi - died at the 
beginning of the Second Temple era, Divine spirit was withdrawn from the Jewish people. But even so, they 
would use the echo of a Heavenly voice. 
 
What were the reasons for the end of Prophecy? 
 
1. End of the יצר הרע for עבודה זרה 

 
  ב עמוד סט דף יומא סכתמ בבלי תלמוד
, להיכליה וקליה, למקדשא דאחרביה האי היינו! בייא, בייא: יוחנן רבי ואיתימא רב אמר -? אמור מאי גדול בקול אלהים' ה אל ויצעקו

 ולא. ינןבע איהו לא - אגרא ביה לקבולי אלא לן יהבתיה כלום. בינן מרקד ועדיין, מארעהון לישראל ואגלינהו, צדיקי לכולהו וקטלינהו

 אותיבו. אמת הוא ברוך הקדוש של חותמו: מינה שמע, חנינא רב אמר. אמת בה כתב דהוה, מרקיעא פיתקא להו נפל. בעינן אגריה

 היינו: לישראל נביא להו אמר. הקדשים קדשי מבית דנורא גוריא כי אתא נפק. ניהליהו מסרוהו, לילואתא ותלתא יומין תלתא בתעניתא

 .הרשעה זאת ויאמר (ה זכריה) נאמרש זרה דעבודה יצרא
Yoma 69b 
The verse (Nechemiah 9:4) states: And they cried out in a great voice to Hashem their God. What did they 
say to God? Rav said, and some say it was R’ Yochanan who said: They cried out to God concerning the Evil 
Inclination for idolatry:  
 
“Woe! Woe!  It is this inclination is what destroyed the First Temple, burned the Sanctuary, and killed all the 
righteous ones who perished as a result of that destruction, and exiled the Jews from their land, and it still 
dances among us.  Did you give it to us for any reason at all other than for us to receive a reward for 
overcoming it? We do not want it [this Evil Inclination], nor do we want the reward for overcoming it!” A note 
fell down to them from Heaven, on which was written: “Truth.” Rav Chanina said: Learn from this that the 
signet of the Holy One, Blessed is He, is “Truth.” 
 
They fasted continuously for three days and three nights, and it [Evil Inclination for idolatry] was delivered 
to them to subdue. The likeness of a fiery lion cub emerged from the Holy of Holies. The prophet [Zechariah] 
said to Israel: “This is the Evil Inclination for idolatry,” as it is stated: And he (Zechariah 5:9) said: This is the 
Evil One.  
 
2. The pain and distress of שעבוד מלכיות and מלחמות 
 

  א עמוד יא דף סנהדרין מסכת למאירי הבחירה בית
 שנתנבאו ומלאכי זכריה חגי שהם האחרונים נביאים משמתו הצרות ושאר עצבות מתוך ולא עצלות מתוך לא שורה הנבואה שאין ידעת כבר

 ובתקף בצרות ועמדו מלכיות שאר תחת היו שני בית מןז שכל הבית בפני אף נביא שם היה ולא מישראל נבואה נסתלקה שבו בית בבנין

 מ"ומ זקנתם בעת עתידות מגלים ושהיו שלמותם טבע מדרך עליהם לפעמים שורה נבואה שרוח גדולים חכמים ביניהם היו מ"ומ מלחמות

 על ביניהם חנם שנאתו קנאה נתפשטה זה דבר ועל יתברך המנבא במצות עתידותיהם להם ולדרוש להוכיח גמורה נבואה שם היתה לא

 מפני חרב מה מפני מעשה ואנשי חסידים שם שהיו שני בית אחר במקום שאמרו והוא הבית לחורבן הענין וגרם לזה זה נשמעים היו שלא

 :ראשון בית עליהן שחרב דמים ושפיכת עריות וגלוי זרה כעבודה חנם שנאת ששקולה ללמדך ביניהם שהיתה חנם שנאת
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3. No need for prophecy to counterbalance magic derived through the כוחות הטומאה 
 

  תקמד סימן( וויסטניצקי) חסידים ספר
 היו לא אם הבעל נביאי אותות וכשהיו ע״ז יצר נשחט שני שבבית מפני( יא) שני בבית בעולם נביאים להיות בעולם הקדש רוח ואין( י)

 להשרות שנגזר  הקדש רוח כל שכבר ועוד לנביא צריך היה לא כבר ע״ז של הרע יצר וכשנשחט לע״ז נהפכים היו עושים( יב' )ה נביאי

ם לֹא( יב:ל דברים) שנא׳ בתורה וגם ספרים בכ״ד כליל וא ַבָשַמיִּ ם לֹא שנא׳ ופירשו וכתוכים נביאים ובאו. הִּ וא ַבָשַמיִּ  .הִּ
 

Sefer Chassidim (Wistenetzky edition) 544 
In the Second Temple Period, there was no Divine Inspiration in the world to sustain prophets, for in the 
Second Temple Period the drive for idolatry was killed. When there had been miracles performed by the 
false prophets of Baal (during the First Temple period), had there not also been true prophets of God 
amongst the Jews at that time, they would have all been converted to idolatry. But when the drive for 
idolatry ceased there was no longer any need for prophecy. 

 

  ל פרק( ליינר) רבה עולם סדר
ְך ְוָעַמד לֶּ בֹור מֶּ ָשֵבר ּוְכָעְמדֹו' וגו ּגִּ  ברוח מתנבאים הנביאים היו כאן עד, שנה ב"י שמלך מקדון אלכסנדרוס הוא(, ד-ג:יא דניאל' )וגו תִּ

ְבֵרי ּוְשַמע ָאְזְנָך ַהט, ואילך מכאן, הקדש ים דִּ י שנאמר(, יז:כב משלי) ֲחָכמִּ ים כִּ י ָנעִּ ְשְמֵרם כִּ ְטנֶָּך תִּ  .'וגו ְבבִּ

Seder Olam Rabbah 30 
‘And a mighty king will arise etc. And when he arises etc.’ (Daniel 11:3-4). This is referring to Alexander of 
Macedon (Alexander the Great) who reigned for 12 years.4 Up until this point the prophets had prophesied 
with ruach hakodesh. From this point onwards however ‘Incline your ear and listen to the words of the wise 
etc. (Proverbs 22:17) as it says (ibid. 18) ‘for it is pleasant that you guard them in your innards; [they will be 
established together on your lips.]’ 
 

 ל פרק רבה עולם סדרעל  הגד״א והגהות באור
 :הנבואה להטב רעה היצר את משהרגו ,פירוש. הנביאים היו אןכ עד

Vilna Gaon on Seder Olam Rabbah 30 
UP UNTIL THIS POINT THE PROPHETS HAD PROPHESIED – Meaning, from when the evil inclination [for idol worship] was 
killed, prophecy was nullified. 

 

 רעח-מכתב מאליהו כרך ג דף רעז

 כחותיהם בכל להשתדל צורך הגדולה כנסת אנשי שראו, הוא להסביר הניתן. במלואו לבארו מקומו כאן ואין, מאד הוא עמוק זה ענין הנה

 הכרוך הגדול השכר על זה תמורת רלוות כניםומ והיו. החורבן סיבת ראו שבו, זרה עבודה של הרע יצר את מישראל לבטל הרוחניים

 הנבואה כנגדו היתה, זרה עבודה של יצה״ר קיים שהיה עוד שכל, זצ״ל הכהן צדוק ר׳ בדברי ומצינו. וכיבושו הזה הרע יצר במציאות

 שהיתה זמן וכל, והטומאה הקדושה ותחכ בין משקל שיווי יש לעולם שכן, האלקים עשה זה לעומת זה כי .בישראל גלויים נסים והיו

 של שקר רוח כגון ,זרה-העבודה לצד שפעלו מוחשיים טומאה כחות גם לעומתה היו ,חושית אמונה משיגים ידה שעל בעולם נבואה

 ולעומתו ,זרה דעבודה יצרא לטב השני בית ימי שבתחלת אנו רואים ןכו. חפשית בחירה שתשאר כדי וזה ;וכו׳ קסם, כישוף ,הבעל נביאי

 . אלמישר הנבואה גם פסקה

Rabbi Eliyahu Dessler (d. 1953) Michtav MiEliyahu III pp. 277-278 
This matter is very deep, and there is not the space to elaborate fully. To explain briefly, the Men of the Great 
Assembly utilised all of their spiritual powers to nullify and destroy the evil inclination to engage in idol worship, for 
they saw this as the reason for the destruction of the Temple. In exchange, they were prepared to forgo the great 
merit bound up with this reality of this inclination and the ability to overcome it. We have found in the writings of 
Rav Tzadok HaKohen that as long as the Evil Inclination for idolatry existed there was a corresponding power of 
prophecy, and there were open miracles in Israel. God made the one corresponding to the other. There must always 
be a balance of power between the forces of holiness and spiritual impurity. As long as there was prophecy through 
which people could achieve tangible faith there were also tangible forces of impurity at work on the side of the Evil 
Inclination, such as the spirit of falsity propagated by prophets of Baal, magic, sorcery, etc. This balance existed in 
order to maintain free will. That is why we see that when the drive for idolatry was abolished at the beginning of 
the Second Temple Period, correspondingly the power of prophecy left the Jewish people. 

                                                      
4 Alexander the Great died in 323 BCE, during the second Temple period. 
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Islamic Claims in the Middle Ages 
 
Natan'el al-Fayyumi was the twelfth-century author of Gan HaSichlim (Arabic: Bustan al-Uqul) meaning 
Garden of Intellects, a Jewish version of Ismaili Shi'ite doctrines. Like the Ismailis, Natan'el argued that God 
sent different prophets to the various nations of the world, containing legislations suited to the particular 
temperament of each individual nation. Each people should remain loyal to its own religion, because the 
universal teaching was adapted to the specific conditions and experiences of each community. As such, not 
all Jewish depictions of Muhammad were negative. Jews who lived in environments governed by Ismailis did 
not view them as enemies, and vice versa. 
 
Al-Fayyumi explicitly considered Muhammad a true prophet, who was sent from Heaven with a particular 
message that applies to the Arabs, but not to the Jews. Al-Fayyumi's explicit acceptance of Muhammad's 
prophecy may be unique and was virtually unknown until recent times beyond his native Yemen. 
 
Rabbi Yosef Kapach, the editor and translator of Fayyumi's Judeo-Arabic Bustan al-Uqul, asserts that due to 
Muslim attempts to catch Jews saying something against their faith – one who said that Muhammad was a 
false prophet would be judged for death – Nathanel was compelled to teach his people arguments and 
responses that would save them from ensnarement. 
 
Ismaili teachings speak of an evolutionary sequence of prophetic revelations, which will culminate in the era 
of the messianic al-Qa'im, who will unite all humanity in acknowledging God. Ismaili doctrine acknowledges 
that a single universal religious truth lies at the root of the different religions and that each of the historical 
revelations plays a role in preparing the path for that universal truth. 
 
There were Jews, such as al-Fayyumi who accepted this model of religious pluralism, leading them to view 
Muhammad as a legitimate (non-Jewish) prophet sent to preach to the Arabs, just as the Hebrew prophets 
had been sent to deliver their messages to Israel. 
 
Within a single generation, al-Fayyumi son Yaqub was compelled to turn to Maimonides, asking urgently for 
counsel on how to deal with a new wave of religious persecutions and forced conversions that was 
threatening the Jews of Yemen. The letters and intellectual dialogue between Yaqub, Maimonides and 
Saladin5 had a lasting effect upon the Yemenite Jews. The most famous of these is Iggeres HaTeiman (see 
next section) in which Rambam discusses the idea of non-Jewish prophets after the time that prophecy 
ended. 
 
 אגרת תימן
The Rambam addresses many of the claims made by Muslim scholars at the time and especially dismisses 
Natan'el al-Fayyumi claim that God sent non-Jewish prophets to lead other nations after the end of 
prophecy in the second Temple period. 
 

רשב"ינסתרות   

This short apocalyptic sefer is attributed to Rebbi Shimon Bar Yochai and describes God raising a prophet 
over the descendants of Ishamel to defeat Edom (see below). Scholars believe it is likely to be a forgery 
composed in the early Islamic period of the Third Crusade between (1191 CE) and the fall of Acre (1291 
CE). Nevertheless, it is cited in ז-ו"תק עמוד ב"ח מדרשות בתי . 

 

                                                      
5 An-Nasir Salah ad-Din Yusuf ibn Ayyub known as Saladin (d. 1193), was the first sultan of Egypt and Syria and the founder of 
the Ayyubid dynasty. 
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Our Relationship to בני ישמעאל 
 

  ז פסוק ז פרק דניאל
ְזֵוי ֲהֵוית ָחֵזה ְדָנה ָבאַתר יָעָאה רביעיה ֵחיָוה ַוֲארּו ֵליְלָיא ְבחֶּ יָלה ְרבִּ י ְדחִּ יָפא ְוֵאיְמָתנִּ יָרא ְוַתקִּ ן ַיתִּ ַניִּ י ְושִּ  ּוַמֱדָקה ָאְכָלה ַרְבְרָבן ַלּה ַפְרזֶּל דִּ

יא ָרְפָסה ְבַרְגַלּה ברגליה ּוְשָאָרא ן ְמַשְנָיה ְוהִּ י ֵחיָוָתא ָכל מִּ ן ָקָדַמּה קדמיה דִּ  :ַלּה ֲעַשר ְוַקְרַניִּ
Daniel 7:7 
After this I was watching in night visions, and behold! A fourth beast, exceedingly terrifying, awesome and 
strong. It had immense iron teeth and it was devouring and crumbling, and then trampling with its feet what 
remained. It was different from the other beasts that had preceded it, and it had ten horns. 
 

 זהב על ספר דניאל עמוד רנומשבצות 
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  כא פרק בראשית
א( ט) ת ָשָרה ַוֵתרֶּ ן אֶּ ית ָהָגר בֶּ ְצרִּ ר ַהמִּ  :ְמַצֵחק ְלַאְבָרָהם ָיְלָדה ֲאשֶּ

Genesis 21:9 
And Sarah saw the son of Hagar the Egyptian, whom she had borne to Abraham, making sport. 

 
  יא סימן נג פרשה( וילנא) רבה בראשית

, יצחק כלפי ומורה וחצים קשת נוטל ישמעאל והיה בשדה חלקינו ונראה נלך ליצחק ישמעאל ליה אמר, אמר לוי רבי משום עזריה רבי

 .מצחק כאילו עצמו ועושה
Genesis Rabbah 53:11 
R. Azariah said in R. Levi's name: Ishmael said to Isaac, ‘Let us go and see our portions in the field.’ Then 
Ishmael would take a bow and arrows and shoot them in Isaac's direction, whilst pretending to be playing.  
 

 האלה הדברים אחר ה"ד נה פרשה( אלבק–תיאודור) רבה בראשית

 אמר!’ ימים ’לח שמלתי ממך חביב אני: ‘אמר וזה!’ שנה ג”לי שמלתי, ממך חביב אני: ‘אמר זה. זה עם זה מדיינין היו וישמעאל יצחק

 אחד שנחתיך לי ויאמר ה”הקב עלי יגלה הלווי: ‘יצחק אמר שעה באותה.’ מחיתי ולא – למחות יכול שהייתי, חביב אני: ‘ישמעאל לו

 ’!אעכב ולא – מאיבריי

Genesis Rabbah 54 
Isaac and Ishmael were arguing with each other. This one said ‘I am more beloved than you since I [was] 
circumcised at 13 years old!’ and this one said ‘I am more beloved than you since I [was] circumcised at 8 
days!’  Said Ishmael to him I am beloved for I could have protested but I did not protest.  At that time Isaac 
said:  ‘Would it only be that the Holy One Blessed be He would reveal himself to me and tell me that one of 
my limbs would be cut – and I would not hinder it’! 
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Religiopolitical Claims and Facts 
 
Is the Qur’an anti-Semitic? 
 
According to a British-American historian specializing in oriental studies, Bernard Lewis and other scholars, 
the earliest verses of the Qur’an were largely sympathetic to Jews. Muhammad admired them as 
monotheists and saw them as natural adherents to the new faith and Jewish practices helped model early 
Islamic behaviour, such as midday prayer, prayers on Friday, Ramadan fasting (modelled after the Jewish 
Yom Kippur fast on the tenth of the month of Tishrei). 
 
Facing Mecca when praying 
 
Until 623 CE, Muslims prayed toward Jerusalem, not Mecca.6 
 
No mention of Jerusalem in the Qur’an 
 
There is also no direct mention of ירושלים in the Torah either, but it does occur 349 times in Nach. 
Nevertheless, see: 
 

  יד פרק בראשית
י( יח) ק ּוַמְלכִּ דֶּ ְך צֶּ לֶּ יא ָשֵלם מֶּ ם הֹוצִּ חֶּ ן לֶּ ְליֹון ְלֵאל ֹכֵהן ְוהּוא ָוָייִּ ְליֹון ְלֵאל ַאְבָרם ָברּוְך ַויֹאַמר ַוְיָבְרֵכהּו( יט: )עֶּ ם ֹקֵנה עֶּ ץ ָשַמיִּ ( כ: )ָוָארֶּ

ְליֹון ֵאל ּוָברּוְך ר עֶּ ֵּגן ֲאשֶּ יָך מִּ ָך ָצרֶּ תֶּ  ְבָידֶּ ֹכל ַמֲעֵשר לֹו ןַויִּ  :מִּ

Genesis 14:18-20 
18. And Malchizedek the king of Salem brought out bread and wine, and he was a priest to the Most High 
God. 19. And he blessed him, and he said, "Blessed be Avram to the Most High God, Who possesses heaven 
and earth. 20. And blessed be the Most High God, Who has delivered your adversaries into your hand," and 
he gave him a tithe from all. 

 
  ו סימן מג פרשה( וילנא) רבה בראשית

 .בה ילין צדק( א שעיהי) שנאמר ירושלים נקראת צדק, צדק אדוני, צדק מלכי, יושביו את מצדיק הזה המקום שלם מלך צדק ומלכי ו
 

Genesis Rabbah 43:6 
And Malchitzedek king of Shalem: This place made its inhabitants righteous. [Another interpretation]: And 
Malchitzedek, [meaning] the lord of Tzedek. Jerusalem is called Zedek (righteousness), as it is written, 
Tzedek (righteousness) lodged in her (Isaiah 1:21). 
 
Claims to Eretz Yisrael: Dar al-Islam and Dar al-Kharb 
 
According to Muslim scholar Imam Abū Ḥanīfah (d. 767 CE), there are two types of land in the world. 
 
Dar al-Islam (lit. abode of Islam and also referred to as Dar as-Salam, abode of Peace or Dar al-Tawhid, abode 
of monotheism) is a term used by Muslim scholars to refer to those countries where Muslims can practice 
their religion as the ruling sect and where certain religions (Judaism, Christianity and Sabianism) are to be 
tolerated. It is the area of the world under the rule of Islam, literally, "the home of Islam."  

                                                      
6 “Muhammad.” By Maxime Rodinson and translated by Anne Carter, p. 159. Maxime Rodinson (d. 2004) was a French Marxist 
historian, sociologist and orientalist. He was the son of a Russian-Polish clothing trader and his wife, who both died in the 
Auschwitz concentration camp. 
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These are usually Islamic cultures wherein Muslims represent the majority of the population, and so the 
government promises them a privileged status. Most Dar al-Islam areas are surrounded by other Islamic 
societies to ensure public protection. 
 
Some modern Muslim scholars believe that the labelling of a country or place as being a part of Dar al-Islam 
revolves around the question of religious security. This means that if a Muslim practices Islam freely in his 
place of abode, even though that place happens to be secular or un-Islamic, then he will be considered as 
living in the Dar al-Islam. Yet, the majority opinion, which relies on tradition, claims that only countries ruled 
by Sharia can be considered true "abodes of peace." According to Abu Hanifa, considered to be the originator 
of the concept, the requirements for a country to be part of Dar al-Islam are: (i) Muslims must be able to 
enjoy peace and security with and within this country; (ii) The country should be ruled by a Muslim 
government and (iii) It has common frontiers with some Muslim countries. 
 
Dar al-Kharb (lit. “house of war”) and also referred to as Dar al-Garb, “house of the West” in later Ottoman 
sources), and Dar al-Kufr, lit. “Realm of the heathens” i.e. where the Islamic law isn't implemented. Dar al-
Kharab is a term classically referring to those countries where the Muslim law is not in force, in the matter 
of worship and the protection of the faithful and dhimmis. 
 
Claims to Jerusalem and Har HaBayit 
 

Qur’an 17:1 
Glory to Him who journeyed His servant by night, from the Masjid al-Haram (the Sacred Mosque), to the 
Masjid al-Aksa (Farthest Mosque), whose precincts We have blessed, in order to show him of Our wonders. 
He is the Listener, the Beholder. 
 

Islamic Eschatology and Judaism 

 
The Islamic View on the End of Days 
 
Fighting between Jews and Muslims is one sign of the imminent end of days and ultimate day of Judgement. 
The relevant Hadith reads: 
 

Abu Huraira reported Allah's Messenger (may peace be upon him) as saying: The last hour 
would not come unless the Muslims will fight against the Jews and the Muslims would kill 
them until the Jews would hide themselves behind a stone or a tree and a stone or a tree 
would say: Muslim, or the servant of Allah, there is a Jew behind me; come and kill him; but 
the tree Gharqad would not say, for it is the tree of the Jews. 7 

 
One of the major signs they believe, will be that their false messiah, Masih ad-Dajjal, shall appear with huge 
powers and lead people astray. The Hadith reports that Jews will follow him:  
 

Anas b. Malik reported that Allah's Messenger (Peace be upon him) said: The Dajjal would be 
followed by seventy thousand Jews of Isfahan wearing Persian shawls.8 

 
Finally, the final stage after the Day of Judgment, when all will receive their judgment from God. 
 

                                                      
7 Sahih Muslim Book 41, Hadith 6985 
8 Sahih Muslim Book 41, Hadith 7034 
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Indeed, those who believed and those who were Jews or Christians or Sabeans [people from 
before Muhammad] - those [among them] who believed in God and the Last Day and did 
righteousness - will have their reward with their Lord, and no fear will there be concerning 
them, nor will they grieve.9 

 
The Sealing of  הרחמיםשער   
 
Also called the Golden Gate, it is situated on the Eastern wall of Har HaBayit in the Northern most part. The 
gate was closed by the Muslims in 810 CE, reopened by the Crusaders in 1102 CE and walled up in 1187 CE 
by Saladin after conquering Jerusalem in 1187 CE. It was rebuilt during the Ottoman period by Sultan 
Suleiman the Magnificent but finally walled up again in 1541 CE and has remained that way until today. 
 
While Suleiman may have bricked up the gate for defensive reasons, it is suggested that he was attempting 
to prevent Moshiach from entering the Temple. The Ottomans also built a cemetery in front of the gate, in 
the belief that Eliyahu HaNavi would not be able to pass through the Golden Gate and so Mosiach would not 
come. Although Eliyahu’s יחוס is not mentioned in נ"ך, according to Islamic teaching Eliyahu is a descendant 
of Aaron, making him a Kohen.  

 
 

  מד פרק יחזקאל
ב( א) י ַוָישֶּ ְך ֹאתִּ רֶּ ְקָדש ַשַער דֶּ יצֹון ַהמִּ ים ַהֹפנֶּה ַהחִּ ר( ב) :ָסגּור ְוהּוא ָקדִּ ְהיֶּה ָסגּור ַהזֶּה ַהַשַער קְיֹקוָ  ֵאַלי ַויֹאמֶּ ָפֵתחַ  לֹא יִּ יש יִּ  בֹו ָיבֹא לֹא ְואִּ

י ְשָרֵאל ֱאֹלֵהי ְיֹקָוק כִּ ת( ג) :ָסגּור ְוָהָיה בֹו ָבא יִּ יא אֶּ יא ַהָנשִּ ב הּוא ָנשִּ ֱאָכל לאכול בֹו ֵישֶּ ם לֶּ חֶּ ְפֵני לֶּ ְך ְיֹקָוק לִּ רֶּ דֶּ ַדְרכֹו ָיבֹוא ַהַשַער ֻאָלם מִּ  ּומִּ

י( ד) :ֵצאיֵ  יֵאנִּ ְך ַוְיבִּ רֶּ ל ַהָצפֹון ַשַער דֶּ ת ְפֵני אֶּ א ַהַביִּ ֵנה ָוֵארֶּ ת ְיֹקָוק ְכבֹוד ָמֵלא ְוהִּ ֹפל ְיֹקָוק ֵבית אֶּ ל ָואֶּ  :ָפָני אֶּ
Ezekiel 44:1-4 
1. Then He returned me toward the outer gate of the Sanctuary which faces eastward, and it was closed. 2. 
Hashem said to me, “This gate shall be closed; it shall not be opened; no man may come through it, because 
Hashem, the God of Israel, entered by it; it shall be closed. 3. It is for the prince, he is a prince — he shall sit 
within it to eat food before Hashem; through the Hall of the [eastern] gate he is to come, and depart that 
way. 4. Then He brought me toward the northern gate, to the front of the Temple building and, behold, I 
saw that the Glory of Hashem filled the House of Hashem! I fell upon my face. 
 

  ג פסוק מד פרק יחזקאל ק"רד
 והדומים מלין הגדת מי את הכהן את והראה וכן הנשיא אל כמו הנשיא את - 'ה לפני לחם לאכול בו ישב הוא נשיא הנשיא את( ג)

 הוא ישראל אנשי כי ובעבור יהיה הנשיא אל אדם בו יבא שלא סגור שהיה השער זה אמר הוא רבא יהא לרבא י"ת וכן, אל במקום להם

 השער אולם ומדרך המקום בזה יאכלם' ה לפני שלמיו זבחי כשיאכל - 'ה לפני לחם לאכול :החיצונה באסקופתו מחוץ השער בזה יושב

 :לעולם להם נשיא עבדי ודוד שאמר כמו המשיח מלך יהיה הזה והנשיא יצא שנכנס דרך מאותו - יצא ומדרכו :שם יבא

                                                      
9 Qur'an 2:62 
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Afterword 

 
  יא פרק מלכים הלכות ם"רמב

 יש וכי. ונכשלו חזון להעמיד ינשאו עמך פריצי ובני שנאמר דניאל בו נתנבא כבר, דין בבית ונהרג משיח שיהיה שדמה הנצרי ישוע אף

 בחרב ישראל לאבד גרם וזה. מצותן ומחזק נדחיהם ומקבץ ומושיעם ישראל גואל שהמשיח דברו הנביאים שכל. מזה גדול מכשול

 באדם כח אין עולם בורא מחשבות אבל'. ה מבלעדי אלוה לעבוד העולם רוב ולהטעות התורה ולהחליף ולהשפילם שאריתם ולפזר

 .מחשבותיו מחשבותינו ולא דרכיו דרכינו לא כי להשיגם
 
Rambam, Mishnah Torah Laws of Kings 11:4 
Jesus of Nazareth who aspired to be the Mashiach and was executed by the court was also alluded to in 
Daniel's prophecies, as ibid. 11:14 states: 'The vulgar among your people shall exalt themselves in an attempt 
to fulfil the vision, but they shall stumble.' Can there be a greater stumbling block than Christianity? All the 
prophets spoke of Mashiach as the redeemer of Israel and their saviour who would gather their dispersed 
and strengthen their observance of the mitzvot. In contrast, Christianity caused the Jews to be slain by the 
sword, their remnants to be scattered and humbled, the Torah to be altered, and the majority of the world 
to err and serve a god other than the Lord. Nevertheless, the intent of the Creator of the world is not within 
the power of man to comprehend, for His ways are not our ways, nor are His thoughts, our thoughts. 

 
 לעבוד כולו העולם את ולתקן המשיח למלך דרך לישר אלא אינן אחריו שעמד הישמעאלי זה ושל הנצרי ישוע של האלו הדברים וכל

 מדברי כולו העולם נתמלא כבר. כיצד. אחד שכם ולעבדו' ה בשם כולם לקרוא ברורה שפה עמים אל אהפוך אז כי' שנ. ביחד' ה את

 אלו בדברים ונותנים נושאים והם לב ערלי רבים ובעמים רחוקים באיים אלו דברים ופשטו המצוות ומדברי התורה יומדבר המשיח

 בהם יש נסתרות דברים אומרים ואלו לדורות נוהגות היו ולא הזה בזמן בטלו וכבר היו אמת אלו מצוות אומרים אלו התורה ובמצוות

 ששקר ויודעים חוזרין כולן הם מיד וינשא וירום ויצליח באמת המשיח המלך וכשיעמוד .נסתריהם וגלה משיח בא וכבר כפשוטן ואינן

 .הטעום ואבותיהם ושנביאיהם אבותיהם נחלו

 
Ultimately, all the deeds of Jesus of Nazareth and that Ishmaelite who arose after him will only serve to 
prepare the way for Mashiach's coming and the improvement of the entire world, motivating the nations to 
serve God together as Tzephaniah 3:9 states: 'I will transform the peoples to a purer language that they all 
will call upon the name of God and serve Him with one purpose.' How will this come about? The entire world 
has already become filled with the mention of Mashiach, Torah, and mitzvot. These matters have been 
spread to the furthermost islands to many stubborn-hearted nations. They discuss these matters and the 
mitzvot of the Torah, saying: 'These mitzvot were true, but were already negated in the present age and are 
not applicable for all time.' Others say: 'Implied in the mitzvot are hidden concepts that cannot be 
understood simply. The Mashiach has already come and revealed those hidden truths.' When the true 
Messianic king will arise and prove successful, his position becoming exalted and uplifted, they will all return 
and realize that their ancestors endowed them with a false heritage and their prophets and ancestors caused 
them to err. 


