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PARSHAT VAERA
DVAR TORAH: UNCOMMON COMBINATIONS
The Ten Plagues exhibit Hashem’s power and force, His “ – יד חזקהStrong Hand” (Shemot 6:1).
His hail combined icy cannonballs with firebombs. He transformed the water of the entire Nile River into
blood. He made hordes of croaking and jumping frogs swarm all over Egypt; he sent packs of wild animals
to attack them; then He sent swarms of locusts to consume the produce of their fields. At Hashem’s word,
all of the firstborn of Egypt instantly died. The plagues display Divine power.
Yet the Ten Plagues exhibit another quality – Divine precision.
“Tomorrow at this time,” said Moshe to Pharaoh, “I will rain down heavy hail …” (Shemot 9:18). The
Midrash says, “Moshe drew a line on the wall and said, “When the sun reaches this point tomorrow the
plague will begin” (Tanchuma Vaera 16). The Plagues worked according to a precise Divine timetable:
according to one opinion in Shemot Rabbah 9:12, 24 days of warning were followed by a 7 day plague;
according to another a 7 day warning was followed by a 24 day plague.
The Plagues’ locations were also limited with extreme precision. Based on the words, “I will smite all of
your borders with frogs” (Shemot 7:27), the Midrash (Shemot Rabbah 10:2) tells us that the plague of frogs
brought about peace between Mitzrayim and Kush (Egypt and Ethiopia). For years they had a conflict
about the location of their common border; and the location of the true border was revealed in a moment
by the Plague of Frogs, which covered every square centimeter of Egypt but did not touch Ethiopia. The
Plagues likewise did not affect Israelite areas: “Only in the Land of Goshen where the Children of Israel
were, there was no hail” (Shemot 9:26).
Extreme power and extreme precision is an uncommon combination. Precision usually requires delicacy
and power gets harder to limit the more intense it gets. Yet Hashem, the source of both, combined them in
the Plagues. The Creator of all combines His elements as He wills; the Plague of Hail combined fire and ice.
Even the uniquely miraculous Ten Plagues give us an opportunity to model the Divine example. One of the
main directives of Torah is “ – והלכת בדרכיוWalk in His paths” (Devarim 28:9), to strive to imitate the Divine
conduct He revealed to us (see Rambam’s Mishneh Torah Hilchot De’ot 1:6). This is usually applied to
relating towards others with mercy and kindness just as Hashem does (as in Sifrei Ekev 13), but can also
apply here.
In the physical world, harnessing nuclear energy for usable electricity requires the same combination of
power and precision. We feel the same combination in spiritual life when the intensity of prayer combines
with the precision of Hilchot Tefillah – praying in certain places and times, and with certain words –
without diluting the power of emotion and inner intention. Hashem our Creator is the source of both.
“ – עוז והדר לבושהShe is clothed with might and beauty” (Mishlei 31:25) – another uncommon combination.
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SOURCE GUIDE: MORASHAH-YERUSHAH
Hashem tells Israel that He will give them the Land of Israel as a “מורשה.” What is a “ ”מורשהand how is it
different from a “ – ירושהinheritance”? This source guide builds on answers by Rabbeinu Bechayei, the
Netziv, and the Maharam of Rotenberg.
A. The Land and the Torah
Both the Land of Israel and Israel’s Torah are referred to as a “”מורשה:
1. Shemot 6:8
And I will bring you to the Land that I raised up My hand (and took
an oath) to give it to you, to Avraham, to Yitzchak, and to Yaakov;
and I will give it to you as a  – מורשהI am Hashem.
Devarim 33:4
Moshe commanded Torah to us, a  מורשהto the congregation of
Yaakov.

ח:שמות ו
וְ הֵ בֵ אתִ י אֶ תְ כֶם אֶ ל הָ ָארֶ ץ אֲשֶ ר נָשָ אתִ י אֶ ת
י ִָדי לָתֵ ת אֹ תָ ּה לְ ַאבְ רָ הָ ם לְ יִצְ חָ ק ּולְ ַיעֲקֹ ב
.'וְ נָתַ תִ י אֹ תָ ּה ָלכֶם מוֹרָ שָ ה ֲאנִי ה
ד:דברים לג
.תוֹרָ ה צִ ּוָה לָנּו משֶ ה מוֹרָ שָ ה ְקהִ לַת ַיעֲקֹ ב

Is it possible that  מורשהsimply means “that which was inherited” and is a synonym for  ?ירושהPerhaps that
is what the Radak (Harav David Kimchi, זצ"ל, 1160-1235, Provence) says in his commentary on Yechezkel:
כד:יחזקאל לג
2. Yechezkel 33:24
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Son of Man, the dwellers of these ruins on the Land of Israel say:
י ְִשרָ אֵ ל אֹ ְמ ִרים לֵאמֹ ר אֶ חָ ד הָ יָה ַאבְ רָ הָ ם
Avraham was one, and he inherited the Land; and we are many –
וַ יִ ירַ ש אֶ ת הָ ָארֶ ץ ַו ֲאנַחְ נּו רַ בִ ים לָנּו נִתְ נָה
it was given to us as a מורשה.
.הָ ָארֶ ץ לְ מוֹרָ שָ ה
Radak’s Commentary
“As a  – ”מורשהto be for us as an inheritance. For it was only given
to Avraham so that it would be a  מורשהfor us.

רד"ק שם
"למורשה" – להיות לנו לירושה כי לא
.נתנה לאברהם אלא שתהיה לנו למורשה

This straightforward approach might be supported by a comment in the Gemara:
:בבא בתרא קיז
3. Bava Batra 117b
ירושה
–
"
'ה
אני
מורשה
לכם
"ונתתי אותה
“… And I will give it to you as a  – מורשהI am Hashem”: It is an
.היא לכם מאבותיכם
inheritance to you from your forefathers.
There is a difficulty with this approach: The word  ירושהitself, meaning inheritance, appears a number of
times in Tanach, in Devarim 2:5, 9, and 19, Yehoshua 12:6,7, and Yirmiyahu 32:8. Even if the word  מורשהis
also related to inheritance, why doesn’t the Torah one or the other consistently?
B.  מורשהVs. ירושה: Rabbeinu Bechayei, Netziv, and Maharam
According to Rabbeinu Bechayei ben Asher, ( זצ"ל1255-1340, Spain), a  מורשהis an inheritance to be given
over to the next generation:
ח:רבינו בחיי על שמות ו
4. Rabbeinu Bechayei on Shemot 6:8
יהיו
שלא
לרמוז
:"
"מורשה" ולא "ירושה
It says here  מורשהand not  ירושהto hint that they will, in fact, not
 לפי שעתידין היו יוצאי,יורשים אותה
inherit the Land. For those that left Egypt would eventually die in
מצרים למות במדבר אבל יהיו מורישים
the desert, but would give over the Land as an inheritance to their
.אותה לבניהם ובניהם יכנסו לארץ ולא הם
 וכן יש לפרש,ולכך הזכיר לשון מורשה
children; and their children would enter the Land and they would
"בפסוק "תורה צוה לנו משה מורשה
not. Therefore it used the expression מורשה. Likewise, this is the
היה
ד) ולא אמר ירושה כי:(דברים לג
way to explain the verse, “Moshe commanded us the Torah as a
במשמע שהתורה לא תהיה ירושה כי אם
מורשה.” It did not say  ירושהin that verse because that would have
 ועל כן אמר.לאותו הדור שקבלוה בלבד
mistakenly implied that the Torah would only be an inheritance to
מורשה שצריך להורישה לבניהם וכענין
שכתוב (שם ו) "ושננתם לבניך" (דברים
that generation. On the other hand,  מורשהindicates that it should
 כי גם הדורות העתידים חייבים הם,)ז:ו
be a legacy they should pass on to their children, as it is written,
....בקיום התורה כאותם שקבלוה
“You should teach them to your children” (Devarim 6:7). For
future generations are also commanded to keep the Torah as if
they themselves received it ….
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A  ירושהis merely received; but a  מורשהlike the Land or the Torah is to be given over to the next generation.
According to the Netziv (Harav Naftali Tzvi Yehudah Berlin, )זצ"ל,  מורשהconnotes an eternal inheritance:
ח:העמק דבר על שמות ו
5. Haamek Davar on Shemot 6:8
לשעה
לא
–
"
מורשה
"ונתתי אתה לכם
“… And I will give it to you as a  – ”מורשהIt was not only given for
שאתם תהיו בה לבד אלא אפילו בשעה
the time that you will be living in the Land; but even when you are
 וכמו.שאתם גולים ממנה הרי הוא שלכם
exiled from it, it will be yours. This is similar to a person who
שאדם הפורש משדה ירושת אבותיו לעולם
דעתו עליה ומשים לב שלא לשכוח הליכות
leaves the field he inherited from his ancestors. He will always
 כך. אולי זכהו ה' לשוב אליה.אותה אחוזה
think of it and make sure he does not forget the ways of that
.... ארץ ישראל היא לנו מורשה לעד
particular landholding. Perhaps, he thinks, he will be able to
return to it. Thus, the Land of Israel is for us an eternal inheritance
….
The Netziv adds that the special Divine Providence that affects the Land of Israel continues even when the
Jews are in exile. A number of aggadic passages affirm this meaning of  מורשהas an eternal inheritance:
:סנהדרין צא
6. Sanhedrin 91b
הלכה
המונע
כל
:
רב
אמר
יהודה
אמר רב
Said Rav Yehudah, quoting Rav: Anyone who withholds a
,מפי תלמיד כאילו גוזלו מנחלת אבותיו
halachah from a student is like one who robs him of his ancestral
 "תורה צוה לנו משה מורשה,שנאמר
inheritance. For it says, “Moshe commanded Torah to us, a
" מורשה היא לכל ישראל.קהילת יעקב
.מששת ימי בראשית
מורשהto the congregation of Yaakov” (Devarim 33:4). It is an
inheritance to all of Israel from the six days of creation.
The Torah is – and always has been – destined for and connected with Israel:
ספרי פרשת וזאת ברכה פיסקא ד
7. Sifrei Vezot Habrachah 4
"
מאורסה
" אל תקרי "מורשה" אלא
Do not read this as מורשה, an inheritance, but מאורסה, a betrothed
שהתורה מאורסה היא לישראל וכאשת איש
bride. For the Torah is betrothed to Israel and is like a prohibited
.לאומות העולם
married woman to the nations of the world.
Even though a non-Jew who learns about his Noachide laws “is considered like a Kohen Gadol (High
Priest),” learning the Torah of Israel is tantamount to either theft (of an inheritance) or adultery
(Sanhedrin 59a).
According to the Maharam of Rotenberg, Harav Meir ben Baruch ( זצ"ל1215-1293), the contrast between
a  ירושהand a  מורשהleaves us with a challenge. Jerusalem Chief Rabbi, Harav Aryeh Shtern, שליט"א, quotes a
commentary of the Maharam and explains it in his article on Vaera:
ד:פירוש המהר"ם על דברים לג
8. Maharam: Commentary on Devarim 33:4
ואידך
'ב
מורשה
– ''מורשה קהילת יעקב
“… a  מורשהto the congregation of Yaakov” –  מורשהappears twice,
'בפרשת וארא 'ונתתי אותה לכם מורשה
here and in Parshat Vaera: “I will give it to you as a ( ”מורשהShemot
 ח') האי דהכא כתיב גבי תורה,'(שמות ו
6:8). The reason this expression appears here and in conjunction
ואידך כתיב גבי ירושה (נראה שצ"ל ארץ
ישראל) לומר שהתורה אינה ירושה לבא
with the Land of Israel is because the Torah (and the same is true
אחריה
לאדם בנחת אלא צריך אדם לטרוח
for the Land of Israel) is not an inheritance that comes easily to a
".ולעסוק בה יומם ולילה ולהגות בה
person. Rather, a person must expend much effort to attain it. He
ולפי זה – החילוק בין מורשה לירושה הוא
must be involved in it day and night and think deeply about it.”
 ללא כל,שירושה – היא דבר שבא ממילא
[Harav Shtern comments:] According to this, the distinction
 אך מורשה – זוקקת טורח ועיסוק,מאמץ
 כדי לזכות בתורה ובארץ, ולכן.תמידי
between  מורשהand  ירושהis that a  ירושהcomes automatically and
מאמצים
 להשקיע,ישראל עלינו לטרוח
with no effort; whereas a  מורשהdemands effort and constant
..מרובים
involvement. Therefore, in order to merit Torah and the Land of
Israel we must work hard and invest great effort.
The Torah and the Land of Israel are deeply connected with the People of Israel from the beginning of time and
will be for eternity, says the Netziv. But in order to actively hold on to that connection, to actualize our
connection, we must, as the Maharam teaches, invest our time and energy. One key element of holding on to
Torah and Israel, says Rabbeinu Bechayei, is to make sure we pass them on to the next generation.
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IS JUDAISM A RELIGION? BY RABBI YISROEL CHOLEVA
Towards the beginning of this week’s Parshah, Vaera, Hashem makes one of the most powerful and
important statements in all of the Chumash, one which defines Judaism and the Jewish people. G-d
declares: “ – ולקחתי אתכם לי לעם והייתי לכם לאלקיםI will take you to Myself as a people and I will be a G-d to
you” (Shemot 6:7). These seven Hebrew words define the relationship between a stateless enslaved group
of people and the Almighty Creator of the Universe. The Israelites are no longer a collection of slaves, not
merely a large extended family, but a nation, independent and with a purpose.
Harav Shimshon Rafael Hirsch,( זצ"ל1808-1888), writes that this verse teaches us that Judaism is not only a
religion. Although Judaism contains many aspects of religion – such as priestly orders, congregations,
temples, etc. – they do not define Judaism. Rather, Hashem tells us in this verse that we are to be a nation
to Him, a nation which, as Rav Hirsch writes, is “founded on the concept of statehood, not on religion and
G d … a whole national life is to be fashioned by Him. Israel will be His People, not just a congregation of
believers.” A religion can be compartmentalized, isolated into specific times and rituals. A nation defines
the entire essence of the people who belong to it. A people’s nation pervades every aspect of their life,
their actions, their thoughts, their goals.
The prophet Yirmiyahu rebukes those who thought they could identify only with the “religious” aspects of
our people. He explains: “For on the day that I brought your fathers out of the land of Egypt, I did not
speak to them of sacrificial offerings; not for that did I take them into service. Rather, I took them into
service for this: Obey My voice; then I will be your G-d, ‘and you will be my nation’” (Yirmiyahu 7:22). Again
we see the importance of the “Nation” of Israel, of peoplehood, and of independence.
We are to be a nation, but not a nation defined only by location or common family history, but rather by
our relationship to Hashem. The Jewish people were able to survive outside of our national homeland
because we are a nation independent of geography, although we are strengthened tremendously by the
Holy Land. We have a mitzvah to welcome converts, because the Jews are not just a group of interrelated
people descended from common ancestry, but a nation with a purpose to which others may choose to
unite.
The purpose of the Jewish nation would only be revealed in its entirety through the giving of the Torah, but
the central aspect of it begins with our Parshah. The stronger we allow ourselves to connect to being
Hashem’s People, the more can be fulfilled the conclusion of the verse, “and I will be a G-d to you.”
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